Haimo of Auxerre (d. 866) was an astute commentator on the Pauline Epistles whose work had a lasting eff ect on the medieval exegetical tradition, evinced most notably in the twelft h-century Glossa Ordinaria. Yet his biblical commentaries had long circulated under the name of Haimo of Halberstadt, and were so classifi ed in the Patrologia Latina (116-118). Th is was until Riggenbach examined these editions in 1907, concluding that the commentaries could not have been written by the German bishop of Halberstadt but rather by the French monk of Auxerre.
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1 It is not the purpose of this essay to examine Haimo's exegetical technique so much as his theology. With regard to his exegesis, however, we might just review some of the excellent work done by Ermenegildo Bertola and Riccardo Quadri. First of all, Haimo's Pauline commentaries are a fi ne example of public exposition (lectio) in the ninth century; they give us a glimpse into the inception of the scholastic method. Th e commentaries are marked by a plain and simple form of explication that is easily understandable, with points illustrated at times with examples and biblical passages. Haimo makes use of the Latin Fathers, as one would expect, but he also cites Greek authors such as Chrysostom and Origen. He has a strong command of classical sources and is familiar with the Greek myths and Jewish legends in addition to Latin and Greek history. Indebted as he was to the patristic tradition, Haimo's commentaries are also marked by a willingness to off er personal thoughts. He will present theological speculation of his own to explain the Apostle's intention, thereby providing the meaning of the passage, the sententia. Th us we fi nd already present in his work the nascent division of littera, sensus, and sententia that Hugh of Saint-Victor would speak of in the twelft h century. Th e present essay will address the theological sophistication that Haimo exhibits throughout his Pauline commentaries, specifi cally having to do with issues of Christology and Trinitarian thought. Haimo's theological analysis was not simply a matter of disinterested academic speculation; it spoke to some very pressing questions in his own day. Writing as he was in the middle of the ninth century, Haimo would have come on the heels of the Christological dispute over adoptionism that had occupied a previous generation of Carolingian scholars such as Alcuin of York and Paulinus of Aquileia. In addition to this was the debate that occurred during Haimo's own lifetime regarding the relationship between the Trinitarian persons and the divine essence. Given the space he devotes to these Christological and Trinitarian concerns, and the precise terminology he employs when discussing them, it does appear that Haimo-master of the Auxerre school-was attempting to bolster Carolingian orthodoxy through his commentaries on the Pauline Epistles. Th is is only natural, of course, since the Epistles were fertile ground for theological inquiry on a wide range of issues and remained so for many centuries to come. In fact, as we shall see in the last section of this essay, the Christological issues that Haimo tackled in the ninth century (specifi cally revolving around Philippians 2:6-7) came to the fore in the twelft h century and sparked considerable controversy.
Trinity
Inasmuch as Haimo of Auxerre was scholarly active from about 840 until his death in 866, it stands to reason that he was aware of the Trinitarian dispute that broke out between Gottschalk of Orbais and Hincmar of Reims in 850. Th is controversy, which drew in other notable Carolingian scholars, began when Gottschalk employed the term "trine deity" (trina deitas) in an eff ort to preserve the distinction between the divine persons. Gottschalk proposed that each person of the Trinity possesses its own divinity and that it was the specifi c divinity of the Son which assumed human nature. In keeping with this notion, Gottschalk maintained that each person is its own power, principle and fullness, such that these Quadri, "Aimone di Auxerre luce dei 'Collectanea' di Heiric di Auxerre, " Italia medioevale e umanistica 6 (1963), 1-48. See also John Contreni, "Th e Biblical Glosses of Haimo of Auxerre and John Scottus Eriugena, " Speculum 51 (1976), 411-34.
